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For Those who Reason 


Life is a long lesson 
in Humility. 
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From The edilor 's desh...... Af... mesial 


Eid Mubarak. 


This month we are starting in serial the book “MUHAMMAD - A 
Prophet for All Humanity”, by Maulana Wahiduddin Khan along 
with other thought provoking articles by him. 


Prophet Muhammad (peace be upon him) was the last of all the 
prophets and messengers sent by God for human guidance. 


In contrast to all other messengers, prophets and founders of 
other faiths, prophet Muhammad’s (PBUH) life is so well 
documented that anyone who studies his life will be forced to 
agree with Professor Philip Hitti’s observation that, — 
was born in the full light of history”. 


We are also calnniil with excerpts from Prof. Thomas Arnold’s 
book - “Spread of Islam”. 


Haroon Shaikh 





Human Destiny 


Once during one of his missionary journeys Billy Graham, the well-known evangelist received a 
message from an American billionaire. The billionaire had asked him to meet him as soon as possible. 
Accordingly, Billy Graham cancelled his other appointments and set for meeting the billionaire. 


As soon as he reached the American billionaire’s home, he was ushered into a separate room 
where the billionaire was waiting for him. On meeting him he said: “You see I am an old man. Life has lost 
all meaning. I am going to take a fateful leap into the unknown. Young man, can you give me a ray of hope. 


This is not just the story of one billionaire; rather it is the story of all human beings. Everyone, be 
he rich or poor, great or small, ultimately is faced with this same feeling. Everyone wants to built a world 
of his choice. He devotes all his time towards this end, till the final hours of his life come and he leaves this 
world with the feeling of helplessness that he could not achieve what he wanted to. 


What is the reason for this? Man is the only creature in this vast universe who cherishes countless 
desires in his heart. Are these desires there never to be fulfilled and that everyone is finally buried in the 
graveyard of his or her own desires. Every man and woman fosters/harbors a world of dream in his or her 
mind. This world of beautiful dreams is it there only to remain a dream which is never to be realized? 
Everyone grows an orchard of beautiful desires but no one has this good fortune/is granted the happiness 
to enter this beautiful orchard. 


Why is there this contradiction in nature? Such contradiction does not exist in this vast universe 
save that in the world of man. The inanimate world, the vegetable world and the animal world is completely 
free from this contradiction. Then why this contradiction is found exceptionally in human world. The 
reason being that there is a basic difference between man and the rest of the things in the universe. That is, 
there are two stages in man’s life — the stage of life before death and the stage of life after death. On the 
contrary all other things in the universe have no stage beyond this present one. That is, to come into 
existence, and then obliterating from the face of the earth one day forever. 


The truth is that whatever has been destined for man is in the second stage of his life. What a man 
is supposed to receive in the second stage of his journey, he cannot have it in the first stage. The reason for 
this stage of affair that a special/particular law of nature is applicable to man, a law which is not meant for 
any other thing in the universe. That is man’s life is governed by the principle of action and reward. That is, 
performance of actions in the first stage before death and receiving reward for those actions in the second 
’ stage after death. 
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This law enjoys the key position in an understanding of the matter of human life. A fer proper understanding 
of this law man’s entire life becomes meaningful. This law provides complete answer to all the questions 
regarding human life. It gives us satisfactory explanation of the entire human life. According to this law 
the world before death is the stage of sowing the seed and the world after death is the stage of finding its 
result — green, verdant trees, laden with flowers and fruits. What man therefore ought to do in this first 
stage of his life is that he should concentrate all his attention on the proper cultivation of the seed, instead 
of making futile efforts to find the fruits and followers in this very world. Those who do so will find 
evi ling they want in the world to come — all those things that he had failed to find in the world he left 


: The fear of death follows from the fear of life. 
_ Aman who lives fully is prepared to die at any time. 





Islam 


The word Islam brings to our mind the picture of not only a particular religion but also a particular 
culture a way of life, a civilization. There is no doubt about it that religion and culture are closely related to 
each other. Rather, it would not be wrong to say that it is religious ideology alone which gives meaningfulness 
to a civilization. It is religion alone which provides metaphysical grounds to a civilization. This is true to 
Indian civilization as it is to ancient Chinese, Assyrian, Babiylonian or Egyptian civilization. But this is also 
true that perhaps no other civilization has been coloured so deeply by religious ideas as Islamic civilization. 


So far as its basic beliefs are concerned, for a student of world religions, Islam is related to that 
tradition of Semitic religions in which Iranian elements had become its part and parcel over a long process 
ofhistory. So far as Islam’s relation to Semitic tradition is concerned, it has been stressed in the Quran that 
Islam is a part of the religious tradition associated with Abraham and other Jewish prophets. So far as 
differences are concemed between Islamic traditions and Jewish traditions it is due to human interpolations 
effected in the religions brought by Jewish Prophets. Islam has given utmost importance to the concept of 
Tawhid (oneness of God) as we find in the teachings of other Jewish Prophets. Although most of the basic 
tenets are common in Semitic religions, Islam like all other religions has its own individual character. Islam 
attaches greatest importance to the unity of God He is the Creator and Sustainer of the Universe, including 
human being. He is the only possessor of all powers. He is omniscient, Omnipotent and Omnipresent. 
Islamic concept of Tawheed has two aspects to it: tawheed fiz-Zat and tawheed fis-Sifat. That is, oneness 
of being and oneness of attributes. This means that God is alone in His being as well as in His attributes. 


Where Islam differs clearly from the Jewish concept of God’s mercy is that the Jewish God has 
special relation with the Jewish community. His mercy and covenant was reserved for Jews alone. But 
Islam’s concept of God is different. God has no special relation with a particular nation and community. 
God instead befriends those who follow the teachings brought down by His messengers. It is true faitha 
and God-fearing (taqwa) which alone can earn one salvation, far from some special relationship with God 
due to one reason or another. God’s covenant is with all human beings as an individual. That is why each 
individual will stand alone in the court of divine judgement, where he will be rewarded for his good or bad 
deeds. 


This is a very important point that each person bears the ethical responsibility. Man is an ethical 
creature. He will be judged according to his good or bad deeds he had performed in the world he left 
_ behind. This concept has been accorded central place in Islamic system of thought. On the contrary we 
do not find a clear concept of life after death in Judaism. Their teachings appear to be world-oriented. 
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Whenever the Jews start leading a worldly life and stray far from the right path they are visited by God’s 
wrath. This shows that their reward and punishment is somehow related to this world alone. When God is 
happy with them, He grants them blessings, and when He is angry He punishes them, often in the form of 
natural calamities. ; 


So far as Christianity is concerned, the life after death meant establishment of the kingdom of God 
when all power will be in the hand of Jesus Christ and the true believers will share this power with him. The 
unbelievers will be consigned to hell. Islam’s main contribution to this tradition appears to be that the 
individual is held responsible for the consequences of good and bad deeds. And his fate in the afterlife will 
hinge upon his deeds, which will last for all eternity. 


This notion of ethical responsibility is a distinctive trait of Islamic tradition. This concept of afterlife 
has shaped, to a great extent, the development of Islamic civilization. 


Islam is an Arabic word which means “submission, surrender and obedience to God.” In religious 
terms this means that the individual who embraces Islam as his religion must put the Almighty first and 
foremost in his life, bowing to his wishes in all matters great and small. 


The Quran has this to say: “Whoever submits himself entirely to Allah and he is the doer of good 
he has his reward from his Lord (2:112). 


In the same chapter, the Quran states, in regard to Prophet Abraham: “When his Lord said to him, 
Be a Muslim, he said: I submit myself to the Lord of the worlds. (2:131) 


There are a number of such verses as make it clear that Islam means submission and surrender to 
the will of God. The Quran and the Sunnah (Prophet’s sayings and doings) guide the believer to the 
straight path of earning God’s pleasure, which alone can ensure salvation in the life to come. This guidance 
is not confined solely to man’s individual life but it also covers social life as well. 








Non-Violence — A Way of Life 


Non-Violence — A Way of Life. It is related with one’s entire life. Non-violence means, to put 
it differentially, to lead a life of positivity inspite of unfavourable conditions; to adopt conciliatory, not 
confrontational approach in social life. This attitude has to do with individual as well as social life. 


This world can be likened to a rose-plant, which has flowers as well as thorns. Thorns are 
unavoidable parts of rose plant. This is the unchangeable law of nature. We have only one option in this 
matter and that is to secure/obtain the flowers by avoiding the thorns. The beautiful colour and the fragrance 
of the flower can be obtainable for one who has the courage to secure it inspite of thorns. Otherwise the 
possession of flowers will remain an impossibility. 


This phenomenon of nature shows us the way of leading a realistic life in this world; that is, to 
accept the favourable by avoiding the unfavourbale. The world is replete with both pleasant as well 
unpleasant situations. God himself is the Creator of these set of situations: They have been planned by the 
Creator Himself. Their existence is as (HATAMI) as that of fire and water. No one is powerful enough to 
be able to separate one from the other. 


In such a situation the real option for us is only one, and that is what we call non-violence. Non- 
violence is not non-violence in the simple sense. Non-violence in actual fact is for man to be able to live in 
peace even in violent situation. Another name for this peaceful behaviour is non-violence. Generally non- 
violence is seen as an absence of war. That is, the way of violent encounter as compared to peaceful one. 
But this is a very limited sense of non-violence. For, the attitude of non-violence is related to the entire life, 
which begins exactly at the time man steps into this world. Non-violent way is related right from home to 
international life. 


Iam anon-violent person by birth. That is why non-violence is not just an ideology for me. It is 
rather a matter of personal experience for me. In my entire life, consciously or unconsciously, I have been 
leading a life of non-violence. j bug 

I still remember when I was about 10 years old and lived in a village in UP. Once I was standing 
outside my home when a village boy passed by me. He abused me but I was neither angry nor I felt any 
desire to seek revenge. I just said “You yourself”, and saying this I went inside my home. This attitude 
continued in my later life. 


For instance communal riots were set off in India after 1947. The newspapers were full of the 
news of fire and blood. Everyone reacted negatively, they wanted to take revenge. But I did not react 
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negatively to this volatile situation. The simple solution I offered to this problem was for Muslims to opt for 
the way of avoidance in accordance with the teachings of their own religion. This will put anend to the 
communal riots. It was to opt for the way of non-violence in social matters. 





1 Similarly when in 2003 tension grew up between American President, George Bush and Iraqi 
President, Saddam Hussain and it was feared that America was going to destroy Iraq by bombarding then 
Loffered the solution that Saddam Hussain who had occupied Iraq through military coup, should better 
quit his presidential post and then America will have no reason to wage a war against Iraq. This was 


opting for a way ofnon-violence in international matter. 
a ; » i , > 


Similarly freedom movements were launched with great fervour in Kashmir and Punjab I wrote an 
article, which was published in the Hindustan Times in 1990, this article was titled “Acceptance of Reality.” 





‘ 


| 
| | In this article I had suggested that the people of Kashmir and Punjab should accept Political 
i} Status quo. Instead of opting the path confrontation what they should do is exploit the opportunities 
i available for progress and construction along peaceful lines in fields other than politics, following in the 
| footsteps of Japan. This suggestion was also adopting the way of non-violence in matters relating to 
political confrontation. . 


When you stand by a foothill you will see that when the ice melt above mountain tops setting off 
streams of water, and the water reaches the fields. In this course the flow of stream water confronts an 
obstacle repeatedly in the form of stone boulders. These hamper the flow of the stream, but the stream 
does not attempt to break the stone in order to finda straight path for flowing. On the contrary what the 
stream avoids the stones and finds its way. This is non-violence. 


To put it another way, non-violence is non-confrontation. In this world, the non-confrontational 
approach is the only right approach. Non confrontation does not mean defeat or cowardice. It is in actual 
fact the same strategy which is known as “buying time’. That is to say, saving one’s time in futile activities 
! and directing all one’s energy in result-oriented activities. Non-violence is that when man is faced with 
unpleasant situation he should not react negatively rather he should react positively. Non-violence is in 
fact wise planning. All the successes of this world are linked with wise planning. No wise planning, no 


tt success. 

















The Psychology of Success 


The World champions often possess equal physical strength and capabilities and receive training 
of an almost equal standard. Then why does one win and another lose? This question has been atopic of - 
research in America for the past three years. The report of the group of scientists working on this has 
recently been published. 


They chose the top international wrestlers and made comparisons of their physical strength and 
psychological reserves. They found out that there is one marked difference between the winners and the 
losers in the world competitions, this being not physical but plays the most crucial role in winning or losing 
a competition. The experts found that the winners were found to be more conscientious and in control of 
themselves than the losers. The report is summed up with these words: 


“Losers tended to be more depressed and confused before competing, while the winners were 
positive and relaxed” . This applies equally to the broader field of life. In life when two individuals or two 
groups confront one another, their victory or defeat does not depend so much on material resources as on 
intellectual and psychological reserves. 


The conviction that one’s goals are worthwhile, the observation of discipline with no contradiction 
between words and thoughts, cool thinking even in times of crisis—all these are qualities of mind and heart 
which determine success, and obviate failure in the wider field of life. 


Education is learning what you 
didn’t even know you didn’t know. 


If an elderly but distinguished Scientist says that 
something is possible, he is almost certainly right, 
but if he says that it is impossible, : 
he is very probably wrong. 





Perseverance _ 


The following story, written by Mao Tse Tung, former Chairman of the Chinese Communist Party 
is one which should set us all thinking. 


In olden times, there was once an old man from the northem part of China who lived on the side 
ofa mountain range which always lay in shadow. The problem was that there were two high mountains in 
front of his door which prevented the sun from entering his house. One day, the old man called to his 
young sons and said to them, “Let us go and remove these mountains by digging, so that the sun’s rays 
may fall upon our house unhindered.” A neighbour of the old man’s, hearing of this plan, made fun of it. He 
said to the old man, “I knew that you were foolish, but I never realized that there was just no limit to your 
foolishness. How on earth is it possible to remove these high mountains just by digging them?” 


The old man replied in all seriousness, “Yes, youare right. But when I die, my sons will dig, and 
after their death, their sons will dig. The digging process will thus continue for generations. The mountains, 
as you know, will not go on increasing in size, whereas each digging is bound to reduce them in size and, 
in this way, there will come. time when we shall have finally succeeded in removing these obstacles.” The 
power to solve problems is always more significant than the problems themselves, and while problems are 
invariably limited, their solution is unlimited, there always being anumber of different approaches which 
naturally vary, in scale and complexity. This story is a beautiful illustration of how a major feat necessitates 
not only long-term planning, but the willingness and determination to carry that planning into effect. 


For a people who have the fortitude, to carry on their schemes from one generation to the next, 
working consistently and steadfastly, there is no mountain or river on earth which they will not be able to 
conquer. 





Today and Tomorrow 


Resolution No. 3379 was passed by the United Nations in 1975 in which it held Zionism 
For many years the Jewish lobby and the USA made constant efforts to have this resolution 


overturned in the United Nations. But the circumstances were not favourable for, thanks to the influence 
of the Soviet Union, the entire East Block continued to give its backing to this resolution. 


But with the disintegration of the Soviet Union, the Jewish lobby and the USA managed to find a 
long sought-after opportunity. On December 17, 1991 the United Nations tabled the repeal of this resolution 
_ inthe General Assembly of the United Nations. With the support of the entire East Block, this resolution 
was repealed by 111 votes as against only 25 in opposition. There were 166 members of the United 
Nations at the time, of whom the remaining number abstained from voting. 


Lawrence Eagle Burger, the American representative observed: The era which produced resolution 
3379 has passed into history. 


From 1975 to 1991 the Soviet Union, enjoying the position of super power, had rallied the 
‘support of various countries against the United States. Now with America being the sole remaining super 
power, this resolution, passed sixteen years ago, was scrapped by it. 


Whoever comes into power attempts to write the history of his own choice, in spite of the fact that 
no one in this world enjoys a permanent position. Here, someone is granted sixteen years, while others are 
granted just sixteen days. Yet everyone, powerful or powerless, remains blissfully unaware of the transitory 
nature of his existence. 


In order to succeed, your desire for success 
should be greater than your fear of failure. 


Some people, no matter how old they get, 
never lose their beauty-they merely move it from their 
_ faces in to their hearts. 





Observing Silence is Necessary 


According toa tradition, the Prophet of Islam observed: One who believes i in God and the Last 
Day should either speak words of goodness or keep quiet. 


Ttis true that keeping quiet is as important as speaking. Yet on certain occasions speaking becomes 
extremely important. That is why according to a hadith, one who does not tell the truth at the right moment 
is called a ‘dumb Satan’. However, there are many occasions when observing silence is more proper and 
more important. 


One example of how essential it is to observe silence is provided by an incident at the battle of 
Uhud. The Prophet having been injured, fell down ina cave, out of sight of the people. His enemies 
proclaimed that he had been killed. The companions of the Prophet were in disarray. In the meantime one 
of the companions caught sight of the Prophet and exclaimed, ‘Here is the Prophet!’ Atthat moment the 
Prophet motioned him to keep quiet so that the enemy would remain ignorant of his being alive. 


Another instance is cited in the hadith which says that asking the assembly to keep quiet while the 
Imam is giving a sermon is an absurd act, for that in itself would amount to making a noise. . 

This principle of keeping silence at meetings between individuals too is worth observing, but when 
the matter pertains to the whole community it assumes far greater importance. At a delicate moment the 
observance of silence by a leader prevents a riot from taking place, while an ill-timed speech by a leader 


can lead to a full scale riot, leaving in its trail hundreds of innocents slaughtered and property worth crores 
of rupees burnt to ashes. It is in this sense that Sister Consolata has Uaaneves: 


The greatest number of failings ina community come from breaking the tule of silence. 


‘Some people are so afraid to die 
that they never begin to live. 





Two Methods 


As the legend goes, the wind and the sun once challenged one another as to which one was more 
powerful than the other. The argument went on and on indefinitely. Then both decided to demonstrate 
their respective powers on an object, and whoever won was to be acknowledged the more powerful. 


It was early in the morning, and a person covered with a blanket was seen walking in a field. Both 
the sun and the wind said, “Let us test our strength on this person. The one who manages to remove his 
blanket from his body will be held the more powerful.” The wind, first in the field, blew harder and harder 
until a gale was let loose. But when the man saw the storm approaching, he became afraid of his blanket 
flying away in the wind so, as the wind started blowing harder and harder, he went on tightening his 
blanket more and more. Thus the wind failed to separate the blanket from the man’s body. Next, the sun 
came on the scene to show its strength. Instead of a rapid action, it opted for a slow and steady one. It 
gradually began spreading its rays in the atmosphere. The man started feeling somewhat hot, so he loosened 
his blanket. Then, when he became very hot with the sun’s rays, he removed the blanket from his body, 
folded it and hung it around his neck. 


This allegory tells us the difference between gentle and harsh action. The way of gentleness in 
dealings leads us to success while the harsh way leads us to failure. 


By gentleness one can win peoples’ hearts. Harshness only drives people further away. By forgiving 
someone for his ill-treatment, one awakens in him a sense of shame. Whereas by returning evil for evil, a 
reaction of revenge and retaliation is produced. As the hadith tells us, God rewards gentleness and not 
harshness. That is, God’s blessings come to one who behaves gently instead of harshly. 


It is easier to lead men to combat, stirring up their passion, 
than to restrain them and to direct them 
towards the patient labours of peace. 














From Mosque to Mosque 


An Arabic journal, Ad-Dirasat Al-Islamia (July-Sept 1955) published from Islamabad in a detailed 
report of Islam in France, tells of how a prominent French man, Le Cleck, now called Daniel Yousuf Le 
Cleck, accepted Islam. He subsequently, associated himself with the Tablighi Jamaat and later along with 
a group from this Jamaat, he performed Hajj on foot. 


Starting from England he passed through various European countries, then passing through Turkey 
and Jordan, he reached Saudi Arabia. This long journey was undertaken from one mosque to another 
until he reached the Ka‘bah, the holiest of the mosques. 


This tells us of an important reality. One special secret of success of the Tablighi Jamaat lies in its 
utilizing the present structure existing in the community. Had they made it a condition that the existing 
political system should first be conducive to the acceptance of Islam before they started their religious 
mission, they would have failed to make a positive start for an indefinite period of time. But when they 
started their work making use of the existing structure of the mosque, there was no delay whatsoever as 
the mosques were already scattered all over the world in very large numbers. 


There are two ways of working in this world, one through politics and the other by da ‘wah. The 
political method lays the most stress on changing the political system, as it holds that so longas the reins of 
political power are not in one’s own hands, no positive work can be accomplished. On the contrary, 
da ‘wah finds ways of working without the abolition of the present system. In this way, the starting point 
can be available from day one; and each step taken means definite progress in this field. 


Ignore the problems, Avail the opportunities. 


Hard work spotlight the character of the people: 
some turn up their sleeves, some turn up their noses, 
and some don’t turn up at all. 





Progress in 
Inter-Religious Dialogue 


Religious differences have always existed between people. That is why interreligious dialogue has 
been found in one form or the other since ancient times. Fourteen hundred years ago the Prophet of Islam 
held in Madinah a three-religion conference—in modem terminology, a trialogue—to exchange views on 
religious issues. 


Such attempts have repeatedly been made in history. The circumstances that unfolded following 
the second world war led the Christian Church, in particular, to pay great attention to this matter. Through 
its continuous efforts dialogues of this nature are regularly being held in various countries, between Muslims 
and Christians in particular. I too have had the occasion to participate in several of these dialogues. 


These efforts have borne fruit, at least partially. For instance, it is as a result of these efforts that on 
the one hand, a Church has appeared once again in Ben Ghazi (Libya) while on the other, a mosque has 
been built in Rome for the first time in recent history. 


Ifthe Qur’an is consulted with this point in view, we find two main principles on which to hold 
dialogues. One is derived from this verse of the Qur’an: 


Say: O People of Book, let us come to a word common to us and you that we will worship 
none but God (3:64). 


The first and foremost principle for any dialogue held to discuss two or more religions is to strive 
to find a mutual basis for peaceful co-existence. , 


It is a fact that finding a common ground in secular matters is comparatively easy, for nothing is 
held as sacred in secularism. On the contrary everything acquires a sacred character in religion. That is 
why it becomes the most difficult task to find a basis for agreement in religious matters. However, despite 
all difficulties, we must continue our efforts, peacefully, irrespective of the results. 


The second principle given by the Qur’an is purely a matter of pragmatism. That is, matters 
should be settled on practical grounds by avoiding their theoretical aspects. This principle is derived from 
this verse of the Qur’an: 


To you your religion and to me mine (109.6). 











This principle is generally referred to, in today’s context as religious co-existence. This means that 
whenever common grounds for agreement between two or more parties can not be arrived at on an 
ideological basis, then the way of practical co-existence must be adopted. 


The Community of Saint Egidio provides a good example ofa continuing dialogue of this nature. _ 
This promotes interaction on a mass scale between adherents of different religions. In view of its vastness 
it may be rightly termed a super dialogue. The religious meet held under the auspices of the Community of 
Saint Egidio ona large scale each year makes a considerable contribution towards the achievement of the 
goal targetted by inter-religious dialogue. 


Here I would like to add another point. We should not judge our efforts in this matter only by the 
results of meetings held in the name of formally arranged interreligious dialogue. The truth is that 
“interreligious dialogue” is not now limited to specific meetings held in the field of religion. It has rather 
assumed the form ofa vast historical process—spontaneous, on-sgoing and perhaps never fully recorded. 
Negotiation in controversial matters is in tune with the spirit of the age. Today, it has permeated all walks 
of national as well as international life. 


Modern industrial revolution and modern communication have added such vast dimensions to 
human relations that now the entire world has been converted into a global village. People of various 
persuasions are coming Closer, ona universal scale. This interaction serves as an on-going dialogue of an 
informal nature. In this way with distances narrowed, the confrontational attitude now gives way to 
compromise. 


Interaction in itself is an unproclaimed dialogue. When, as a result of circumstances, interaction 
between people of different persuasions increases, the purpose of the dialogue is served on its own. 
Today, in educational institutions, offices, and factories, in travel, on playgrounds and in national and 
international activities, adherents of different religious traditions are meeting one another on a scale hitherto 
unwitnessed. 


In the course of this continuous and vast interaction, for the first time in human history, people 
seem less like strangers to one another. A great gap has been bridged. People are learning one another’s 
languages. They are becoming familiar with one another’s culture. Making concessions to one another has 
become a need of the people themselves. 


These factors have brought people closer right across the world. And it is a psychological truth 
that closeness and interaction in themselves serve the purpose of a practical dialogue. In this way, a natural 
dialogue has come into existence and has become an on-going process at all times and in all places. 





Probably the most signal result of this historical process is that after a long intellectual struggle 
religious intolerance has been universally rejected. Religious intolerance has now been replaced with 
complete religious freedom. Today under auspices of the United Nations all the nations of the world have 
signed the universal declaration of human rights. 


In accordance with this declaration religious freedom has been accepted as the natural birthright 
of all human beings. As opposed to practices in ancient times, no one now enjoys the right to persecute 
anyone on the basis of religion. This is the change which has confined the sphere of religious difference to 


peaceful negotiation. 


The effects of this can be seen in all walks of life, whether religious or secular. Every one of us, 
consciously or unconsciously, plays a part in making religious co-existence a reality. 


Interfaith dialogue becoming a part of the historical process holds great promise for us, as in this 
case its success is assured. This is how every great revolution of history has got under way. Whenever a 
movement goes beyond the stage of individual or group efforts and joins the historical process itself; then 
the continuity of that movement is ensured and ultimately nothing can stop it reaching its destination. 


In short, inter-religious dialogue had its beginnings in individual interaction, paving the way for 
discussions held in religious gatherings. Ultimately the time came when it became a part of a world movement. 
Now, if the course of events is any indication, God willing, that day too will dawn when the world is no 

-more ridden with religious disputes, and we are able to live in a peaceful and harmonious world. 


When you do the common things in life in an uncommon way, 
you will command the attention of the world. 























SPREAD OF ISLAM 
by Prof. Thomas Arnold 
CAUSES OF THEIR SUCCESS 


When the convert has accepted and learned this simple creed, he has then to be instructed in the five 
practical duties of his religion : (I) recital of the creed, (2) observance of the five appointed times of prayer, 
(3) payment of the legal alms, (4) fasting during the month of Ramadan, and (5) the pilgrimage to Mecca. 
The observance of this last duty has often been objected to as a strange survival of idolatry in the midst of 
the monotheism of the Prophet’s teaching, but it must be borne in mind that to him it connected itself with 
Abraham whose religion it was his mission to restore.” But above all—and herein is its supreme importance 
in the missionary history of Islam— it ordains a yearly gathering of believers, of all nations and languages, 
brought together from all parts of the world, to pray in that sacred place towards which their faces are set in 
every hour of private worship in their distant homes. No fetch of religious genius could have conceived a 
better expedient for impressing on the minds of the faithful a sense of their common life and of their brotherhood 
in the bonds of faith. Here, in a supreme act of common worship, 


THE SPREAD OF ISLAM 


The Negro of the west coast of Africa meets the Chinaman from the distant east; the courtly and polished 
Ottoman recognizes his brother Muslim in the wild islander from the farthest end of the Malayan Sea. At 
the same time throughout the whole Muhammadan world the hearts of believers are lifted up in sympathy 
with their more fortunate brethren gathered together in the sacred city, as in their own homes they celebrate 
the festival of ‘Id al-Adha or (as it is called in Turkey and Egypt) the feast of Bayram. Their visit to the 
sacred city has been to many Muslims the experience that has stirred them up to “strive in the path ‘of God,” 
‘and in the preceding pages constant reference has been made to the active part taken by the hajis in 
missionary work. 


Besides the institution of the pilgrimage, the payment of the legal alms is another duty that continually 
reminds the Muslim that “the faithful are brothers” —a religious theory that is very strikingly realized in 
Muhammadan society and seldom fails to express itself in acts of kindness towards the new convert. Whatever 
be his race, colour or antecedents he is received into the brotherhood of believers and takes his place as an 
equal among equals. 


It is not, however, true, as some European writers have maintained, that if an unbeliever is the slave of a 
Muslim his conversion to Islam procures for him his manumission, for, according to Muhammadan law, the 
conversion of a slave does not affect the prior state of bondage; “and the condition of the Muslim slave has 
varied much according to the character of his master. But freedom is in many instances the reward f 
conversion, and devout minds have even recognized in enslavement God’s guidance to the true faith, as the 
negroes from the Uper Nile-countries, whom Doughty met in Arabia. “In those Africans-there is no 
resentment that they have been made slaves. ..even though cruel men-stealers rent them from their parentage. 
The patrons who paid their price have adopted them into their households, the males are circumcised and— 
that which enfranchises their souls, even in the long passion of 


CONCLUSION 
Home-sickness-God has visited them in their mishap; they can say ‘it was His grace’, since they be thereby 
entered into the saying religion. This, therefore, they think is the better country, where they are the Lord’s 
free men a land of more civil life, the soil of the two Sanctuaries, the land of Mohammed:— for such they 

give God thanks that their bodies were sometime sold into slavery!” 


[16] 
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MUHAMMAD 
A Prophet For All Humanity 
Introduction 


In an American publication entitled The Hundred, the author mentions the one hundred people he 
believes to have exerted the greatest influence on human history. The author, Dr. Michael Hart, was born 
into a Christian family, and received a scientific education. Butat the top of his roll ofhonour he has placed 
neither Christ’s name, nor Newton’s. There was one person, he believes, whose achievements excelled all 
others: that person was the Prophet Muhammad. No one else has had such an impact on the history of 
man. “He was the only man in history,” he writes, “who was supremely successful on both the religious and 
secular levels.” 


Just as to the American, Michael Hart, he is the most outstanding figure of human history, to the 
English historian, Thomas Carlyle, he is “the hero of the Prophets.” 


In ancient times, when Abraham and Ishmael were building the House in Makkah, they prayed for 

a prophet among their descendants. 2500 years later, this “hero,” the Prophet Muhammad, arose from the 

People of Makkah bringing with him special divine succour. The prayer of Abraham was fulfilled, and with 
it the purpose of the prophets’ coming to the world was achieved. 


Before Muhammad, history did not carefully record the lives of the prophets. From a strictly 
academic and historical point of view, then, their prophethood was difficult to establish. The Prophet Jesus 
was the last of the ancient line of prophets and has a following of millions, yet so tenuous is his historical 
position that Bertrand Russell has had occasion to remark: “Historical ly it is quite doubtful whether Christ 
ever existed at all.” This is not the case with the Prophet Muhammad, the last of the prophets. His life is 
so well-documented and clearly laid down in history that anyone who studies his life is forced to agree with 
Professor Philip Hitti that, “Muhammad was born in the full light of history.” 


The factor which makes the greatest contribution to the permanence of Muhammad’s prophethood 
is the Qur’an, that enduring miracle which was revealed to him by God. If this miracle had been of the 
same order as those bestowed upon his prophetic predecessors, its effects would not have outlived him, 
and his prophethood would not have been accepted in the way that it was by subsequent generations. A 
miracle is a wondrous event which man, on his own, is unable to produce. This definition applies in full 
measure to the Qur’an: it is beyond man even to emulate it. There is no doubt that the Qur’an is a miracle 


. wrought by the Almighty. 
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Muhammad’s role was exceptional in that he was to be the last of the prophets. It had been so 
ordained by God. The final revelation of God’s will was to be conveyed to the people by him and, for 
posterity, the scriptures had to be preserved by him and subsequently by his devoted followers throughout 
the centuries. To ensure this train of events; the prophet had to bring about a great revolution that would 
give him a following the world over. 


Muhammad is the father of no man among you. He is the Prophet of God and the last of the 
prophets. God has knowledge of all things.’ 


The Prophet was chosen by God to give the kind of guidance to people which they needed if they 
were to lead upright, virtuous lives. If people seemingly have complete control over what they do, it is 
because, in this world, they are on trial. If the illusion of free will causes them to act as they choose, it is 
because they are being tested. The Prophets, in spite of their divine mission, cannot force people to 
change their ways. All they can do is communicate the message with which God has entrusted them: 


Yet what should Messengers do but give plain warning?* 


God has done the maximum to ensure that we should not go astray in our journey through life. He 
has given us a conscience, enabling us to differentiate between what is right and wrong, and has placed us 
ina world based on justice. But whenever man has failed to listen to his conscience, or was deaf to the 
silent message emanating from every object of God’s creation, God sent His prophets to bring him the 
truth, and so that these God-sent messages should not be incomprehensible to the people of many different 
lands, they were communicated to them in their own languages. 


In pre-Islamic times religious institutions had become debased by the veneration of mere mortals; 
whereas the prophet Muhammad admitted of no other form of religion but that based on the worship of 
the immortal God. Religious beliefs had very frequently been founded on superstition; but by him they 
were established on the foundation of reality. It was he who taught people to conquer nature instead of 
worshipping it, thus paving the way for the scientificera. And where political power had been in the hands 
of one hereditary monarch, he showed the way to government by the people. While learning had been 
based on conjecture and assumption, he taught people to learn from observation of reality. In cases 
where human society had been vitiated by cruelty and oppression, he showed people how to live together 
injustice and peace. These are all achievements of the Prophet Muhammad. He changed the tide of 
human history. 


From whatever angle one looks at history, ever-broadening reverberations of his impact will be 
manifest. All that is best in human values, all the important advances of human civilization, are direct or 
indirect results of the revolution he brought about. | 
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His own personal life was a perfect example for mankind. Because he himself was made to 
experience all kinds of special conditions, he was able to provide a model for living both at the individual 
and social levels. He showed us the life that God would like us to live on earth, for in all matters each and 
every one of his actions was in accordance with the will of God. Not only did he establish the perfect 
pattern for the worship of God, but he also showed how God helps those who truly devote their lives to 
His service. We can see from his life how, if one fears God, there is nothing else that one need fear. If one 
remains patient in the face of provocation, He will pour oil on troubled waters. If one rises above negative 
impulses, one can win over everyone, even enemies. If one sacrifices this world for the next, one will 
eventually have the best of both worlds. 


Just as the farmer who cultivates his land by divinely inspired methods reaps the best crop, so, at 
any time, can the followers of the Prophet prevail over others. God has provided all of the conditions 
necessary for and conducive to the dominance of His, the divine religion. By understanding and utilizing 
them, adherents of this religion can bring Islamic thought into pre-eminence. 


Between the time of the Prophet Abraham and the coming of the Prophet Muhammad, two thousand 
five hundred years elapsed. Throughout this period the stage was being set for the coming of the Prophet. 
The Prophet, acting at God’s behest, played the role for which he was cast. That was why his mission was 
supremely successful. 


In making the Prophet Muhammad the greatest figure, and consequently one of the most resplendert 
landmarks in human history, God has bestowed his greatest favour on mankind. Whoever seeks a guide 
for himself cannot fail to see him, for he stands out like a tower, a mountain on the horizon, radiating light 
like a beacon, beckoning all to the true path. It is inevitable that a seeker of truth will be drawn up to the 
magnificent pinnacle on which he stands. 


During the fourteen hundred years that have passed since the times of the Prophet Muhammad, 
the historical changes that have occurred, the massive advance in human knowledge that have taken place, 
have all combined in support of Islam. The religion that the Prophet taught can still take pride of place over 
other religions. But, for this to be achieved, divinely-inspired methods have to be adopted. This rule, 
which applied to the Prophet, equally applies to his followers. 
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“PART ONE. 


, From Adam to the Messiah 


Allof the prophets who came into this world had an identical mission. They taught that man’s life 
on earth was but an infinitesimal part of his eternal life. tine ta 


In this world he was put to the test. Reward or punishment would come in the next. After death, 
if he had followed the Lord’s path, he would find his eternal abode in heaven. But, ifhe had strayed from 
it, he would be plunged straight into hell. His damnation would be everlasting. This was the reality of life 
taught by each and every one of the prophets. | 


Adam was the first man on earth and also the first prophet. He was succeeded by a long line of 
prophets right up to the time of the Messiah. Altogether there have been some 124,000 messengers of 
God, of whom 315 have been prophets. They appeared in different lands and among different peoples, 
preaching the word of God and exhorting people to live in fear of Him. But very few of those they 
addressed have ever proved willing to give up their freedom for the sake of God. Few people, for 
instance, followed the Prophet Yahya (Johan the Baptist) and he died a martyr’s death. When Lot left his 
people, only two of his daughters accompanied him. According to the Old Testament, only eight people 
entered the ark along with Noah. When Abraham left his native country, Iraq, the only people to accompany 
him were his wife Sarah and his nephew Lot, although they were later joined by his two sons, Ishmael and 
Isaac. Even after great missionary effort on the part of Jesus, the priests and religious authorities who 
heard his teachings did not follow him, and even his twelve friends temporarily forsook him at the moment 
of truth. 


This was the unhappy lot of most of the prophets. The ties ofkith and kin sometimes brought a 
handful of followers to the more fortunate, but as often as not, would-be prophets were forced by the 
inattention and insensitivity of those around them to live out their lives in solitude and persecution. This 
verse of the Qur’an very aptly sums up common attitudes to prophethood throughout the history of 
mankind: “Alas for the servants! They laugh to scorn every prophet that comes to them.” 


In God’s sight, the prophets stand head and shoulders above the human race. How extraordinary 
it is, then, that they are the very ones to whom the least historical importance has been attached. History 
has fully chronicled the lives of kings and soldiers, but not one single prophet’s life has been given its due 
place in the annals of history. Aristotle (384-322 B.C.), who was born one thousand years after the 
Prophet Moses, was not even acquainted with Moses’ name. The reason is not far to seek: most of the 
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prophets were rejected by their peoples; their homes were demolished; they were treated as outcasts 
from society; they appeared so unimportant that no one deemed it necessary even to make any mention of 
them. 


Why were the prophets treated in this manner? There was just one reason for this, and that was 
their criticism of current practices, especially of the established religious authorities, the priesthood. People 
love nothing more than being praised; and they loathe nothing more than being criticized. The prophets 
exposed the difference between right and wrong, making no compromise with their peoples. They were 
persistently pointing out the faults in people’s beliefs and actions. Consequently, people turned against 
them. Ifthe prophets had taught what everyone wanted to hear, they would never have been treated in this 
manner. 


Although this was the fate of most of the prophets, a few of them were spared, J oseph, Solomon 
and David being names that immediately spring to mind. But the power and prestige that these prophets 
acquired was not due to the popularity of their teachings; they had an entirely separate origin. 


David was a young soldier in the army of the Israelites under King Saul, during the time that the 
Israelites and Philistines went to war with each other. Among the army of Philistines was the giant Goliath. 
So powerful a fighter was he that no one was prepared to do battle with him. King Saul then announced 
that he would give his daughter in marriage to anyone who slew Goliath. David came forward, challenged 
the giant, and killed him. In this way he became the son-in-law of the King of Israel. Ina subsequent war, 
both King Saul and his heir apparent were killed in battle. David was thereupon crowned King of Israel. 
Solomon was David’s son, and succeeded to his father’s throne. As for Joseph, he was endowed by God 
with the ability to interpret dreams and the King of Egypt, impressed by his ability, went so far as to entrust 
the affairs of state to him. But the King still remained head of state and he and his subjects continued to 
adhere to their pagan religion. 








This hostile treatment meted out to the prophets throughout the ages, deprived people of true 
guidance and, what was even more serious, made the preservation of the scriptures and teachings of the 
prophets impossible. Only a prophet’s followers can preserve his teachings after him; but the prophets 
either and no followers, or so few as to be unable to counter the challenges of their society to the preservation 
of the Holy Scriptures. 


The knowledge of God is eternal. He sees the future just as He does the past. He was aware, 
before the sending of the prophets, that this would be the fate of the human race. So He had decreed that 
He would remedy this situation at the end of the prophetic era by sending His own special envoy to the 
’ world: a prophet whose task would be not only to preach religion, but also to exalt it above all others on 











earth. He would be granted special succour from God, enabling him to compel his people to bow to the 
truth. God would keep him on earth until he had rectified the perversions of the society around him. 
God’s own might would assist the Prophet to vanquish his enemies. In this way the true religion would be 
established on solid foundations and God’s word would be perpetuated, as it says in the Bible, “for the 
earth shall be filled with the knowledge of the glory of God, as the waters cover the sea.”” 


Translations and additions have taken the present-day Bible very far from the original. But it still 
contains multiple references to the coming of the Prophet Muhammad. If one studies the Bible objectively, 
one will find certain references that cannot be applied to anyone else. The very purpose of the mission of 
the Prophet Jesus was to announce to the world, and to the Jewish nation in particular, the coming of the 
final prophet. The “New Testament” to which he referred was, in truth, Islam, for it marked the end of 
Jewish religious hegemony and projected the Children of Ishmael as the true recipients of the word of 
God. Hence the rise of the Prophet Muhammad. 


The Prophet Jesus came to the world six hundred years before the last of the Prophets. In one 
reference to Jesus, the Qur’an has this to say: 


And remember the Prophet Jesus, who said to the Children of Israel: “I am sent forth to you by 
God to confirm the Torah already revealed and to give news ofan apostle that will come after me whose 
name is Ahmad.” 


The words “ Ahmad” and “Muhammad” have the same meaning: the praised one. In the Gospel 
of Barnabas the name of the coming prophet is given quite clearly as Muhammad. But since Christians 
consider the Gospel of Barnabas to be apocryphal, we do not consider it proper to quote from that 
source. We cannot even be sure whether Jesus, in his prophecy, referred to Ahmad or Muhammad. 
Most probably he used a word with the same meaning as these names. 


Inhis biography of the Prophet, Ibn Hisham quotes the historian, Muhammad ibn Ishaq, the most 
authentic source on the Prophet's life, as saying that when Jesus spoke in his mother tongue, Syrian, the 
word that he used of the coming prophet was “Munhamann” meaning “the praised one.” This traditionally 
accepted appellation was probably passed on to him by Palestinian Christians who had come under 
Islamic rule. When the Bible was translated into Greek, the word became “Paraclete”. 


NOTES 

1. Qur’an 36:30. 

2. Bible, Habakkuk, 2:14. 
3. Qur’an 61:6. 
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THE THIRD SURAH 
AL ‘IMRAN (THE HOUSE OF ‘IMRAN) 
MEDINA PERIOD 
verse 92 to verse 108 


[But as for you, O believers,] never shall you attain to true piety unless you spend on others 
out of what you cherish yourselves; and whatever you spend-verily, God has full knowledge 
thereof.” 


ALL FOOD was lawful unto the children of Israel, save what Israel had made unlawful unto 
3 : 

itself [by its sinning] before the Torah was bestowed from on high.’ Say: “Come forward, 

then, with the Torah and recite it, if what you say is true!” 


And all who henceforth invent lies about God- it is they, they who are evildoers!” 


Say: “God has spoken the truth: follow, then, the creed of Abraham, who turned away from 
all that is false, and was not of those who ascribe divinity to aught beside God.” 


Behold, the first Temple ever set up for mankind was indeed the one at Bakkah:”” rich in 
blessing, and a [source of] guidance unto all the worlds, — 


Full of clear messages.” [It is] the place whereon Abraham once stood; and whoever enters 


it finds inner peace.”’ Hence, pilgrimage unto the Temple is a duty owed to God by all people 


who are able to undertake it. And as for those who deny the truth - verily, God does not stand 
in need of anything in all the worlds. 


SAY : “O followers of earlier revelation! Why do you refuse to acknowledge the truth of 
God’s messages, when God is witness to all that you do?” 


Say: “O followers of earlier revelation! Why do you [endeavour to] bar those who have 
come to believe [in this divine writ) from the path of God by trying to make it appear crooked, 
when you yourselves bear witness” [to its being straight]? For, God is not unaware of what 
you do.” 


O you who have attained to faith! If you pay heed to some of those to whom revelation was 
vouchsafed aforetime, they might cause you to renounce the truth after you have come to 
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believe [in it]. 


And how could you deny the truth when it is unto you that God’s messages are being conveyed, 
and it is in your midst that His Apostle lives? But he who holds fast unto God has already 
been guided onto a straight way. 


O you who have attained to faith! Be conscious of God with all the consciousness that is due 
to Him, and do not allow death to overtake you ere you have surrendered yourselves unto 
Him. . 


And hold fast, all together, unto the bond with God, and do not draw apart from one another. 
And remember the blessings which God has bestowed upon you: how, when you were 
enemies, He brought your hearts together, so that through His blessing you became brethren; 
and [how, when] you were on the brink of a fiery abyss,” He saved you from it. In this way 
God makes clear His messages unto you, so that you might find guidance, 


And that there might grow out of you a community [of people] who invite unto all that is 
good, and enjoin the doing of what is right and forbid the doing of what is wrong: and it is 
they, they who shall attain to a happy state! 


And be not like those who have drawn apart from one another and have taken to conflicting 
: ‘ 80 34 

views after all evidence of the truth has come unto them: _ for these it is for whom tremendous 

suffering is in store. 


On the Day [of Judgment] when some faces will shine [with happiness] and some faces will 
be dark [with grief]. And as for those with faces darkened, [they shall be told:] “Did you | 
deny the truth after having attained to faith? Taste, then, this suffering for having denied the 
truth!” 


But as for those with faces shining, they shall be within God’s grace, therein to abide. 


These are God’s messages: We convey them unto thee, setting forth the truth, since God wills 
81 
no wrong to His creation. 
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After telling those who deliberately deny the truth that even their benevolent spending of efforts and 
possessions during their lifetime will be of no avail to them on the Day of Judgment, the Qur’an reminds the 
believers that, on the other hand, their faith in God cannot be considered complete unless it makes them 
conscious of the material needs of their fellow-beings (cf.2: 177). 


Up to this point, most of this surah dealt with the divine origin of the Qur'an and was meant to establish the 
true nature of the mission entrusted to the Prophet - namely, his call to an acknowledgement of God’s oneness 
and uniqueness. Now, verses 93-97 are devoted to a refutation of two objections on the part of the Jews to 


what they consider to be an infringement, by the Qur’ an, of Biblical laws, in spite of the oft-repeated Qur’ anic 


claim that this revelation confirms the truth inherent in the teachings of the earlier prophets. These two 
objections relate to (a) the Qu’ranic annulment of certain dietary injunctions and prohibitions laid down in 
the Torah, and (b) the alleged “substitution” of Mecca for Jerusalem as the direction of prayer (qiblah) - see 
surah 2, note 116. In order to answer the ehypection relating to Jewish food laws, the Qur'an calls to mind that 
originally all wholesome foods were lawful to the children of Isracl, and that the severe restrictions subsequently 
imposed upon them in the Torah were but a punishment for their sins (cf. 6: 146), and were, therefore, never 
intended for a community that truly surrenders itself to God. For an answer to the second objection, see verse 


96. 


This is a reference to the unwarranted Jewish belief that the Mosaic food restrictions were an eternal law 
decreed by God. As against this claim, the Qur'an stresses that no food restrictions had been imposed before 
the time of Moses and, secondly, that the restrictions arising from the Mosaic Law were imposed on the 
children of Israel alone. ‘Toclaim that they represent an ‘eternal ‘divine law is described here as “inventing lies 


about God”. 


All authorities agree that this name is synonymous with Mecca (which, correctly transliterated, is spelt 
Makkah). Various etymologies have been suggested for this very ancient designation: but the most plausible 
explanation is given by Zamakhshari (and supported by Razi): in some old Arabic dialects the labial consonants 
b and m, being phonetically close to one another, are occasionally interchangeable. The mention, in this 
context, of the Temple in Mecca-that is, the Ka’bah - arises from the fact that it is the direction of prayer 
(giblah) stipulated in the Qur’an. Since the prototype of the Ka’ bah was built by Abraham and Ishmael (see 


2: 125 ff) - and is, therefore, much older than the Temple of Solomon in Jerusalem - its establishment as the 


qiblah of the followers of the Qur'an does not only not imply any break with the Abrahamic tradition (on 
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which, ultimately, the whole Bible rests), but, on the contrary, re-estibilahes the direct contact with that 
Patriarch: and herein lies the answer to the second of the two Jewish objections mentioned in note TB above. 
Lit., “in it (are) clear messages” - such as the messages relating to God’s oneness and uniqueness (symbolized 
by the Ka’bah), to the continuity of mankind’s religious experience (“the first Temple, set up for mankind’’) 


and, finally, to the brotherhood of all believers: (who, wherever they may be, turn choir faces in 8 pamaton towards 


this one focal point). 


Or: “is secure” - i.e., in the original sense of amn, which implies “ease of mind and freedom from fear” (cf. 


Lane I, 100 f.). 


Le., “through your own scriptures” (see note 69 above, as well as note 33 on 2 42). This is an allusion to the 
attempts of Jews and Christians to “prove” that Muhammad had “borrowed” the main ideas of the Qur’an 


from. the Bible and twisted them out of context so as to suit his own alleged “ambitions”. 


. Lit. “a pit of fire” - - a metaphor of the suf ferings which are the inescapable consequence oF spiritual i ignorance. 


The reminder of their one-time mutual enmity is an allusion to man’s lot on earth (cf 2:36 and 1: 24), from 


which only iat ea can save him (see 2:37-38). 
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Le., like the followers of the Bible, who became “Jews” and “Christians” in spite of the fact oi their beliefs 


have a common source and are based on the same spiritual truths (see also 6:159 and the corresponding note). 


Lit. “to the worlds”. For an explanation of this sentence, see 6:131-132 and note 117. 
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